In summer 1650, the English Parliament attempted the last invasion of Scotland, and the Kirk came to terms with 'the reproach of a Sectarian Army.' 2 Over the last thirty years, the invasion has generated substantial scholarly discussions, the most useful of which have included within their accounts of this conflict a description of its cultures of print. 3 But these analyses share a tendency to read in binary terms both cultures of invader and invaded, framing the relationship between the publications produced during the conflict as straightforwardly one of contest between two clearly defined and tightly controlled political machines. There is some justification for thinking of Scottish print culture in those terms, for after 1638, when the Kirk began to use mass printing to influence public opinion, religious publications were censored by the General Assembly and there were periodic purges of whatever unauthorised material had managed to enter the country. 4 But this system of control began to break down in summer 1650. In England, by contrast, throughout the period, army political publications continued to be 'remarkably sophisticated, their manifestos mature, and their sense of justice white hot,' 5 even as newsbooks and pamphlets continued to offer competing perspectives upon and interpretations of 'the Onions and Leeks of a Scotish
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free play of ideas tolerated among the English soldiers in the period before and during the invasion came to be limited thereafter, as print solidified Parliamentary ideas during the conflict but did not continue to do so after English dominance had been established. Perhaps most significantly, this article will argue against assumptions that Cromwellian justifications for the invasions of Ireland and Scotland were prompted and guided by 'regionally distinctive approaches,' 12 which assumptions imply that the invasion of Ireland was driven by an apocalyptic anti-Catholicism while the invasion of Scotland proceeded with a cautious and nuanced appreciation of its Reformed heritage. 13 In fact, an under-noticed strand of apocalyptic thinking in the Cromwellian justifications for the Scottish invasion illustrates the extent to which English military and religious leaders were prepared to use apocalyptic language to denounce Scottish Protestants. Historians should, therefore, pay more attention to the interplay of apocalyptic, polemic and print culture in the Cromwellian invasion of Scotland.
I
By early 1650, Scotland's unified government had collapsed, and its church and state were in turmoil. The 'Kirk party' continued its campaign against the Engagers throughout the spring:
Montrose was defeated at Carbisdale, Sutherland, at the end of April and was executed in the following month. 14 Charles, who had been secretly negotiating with the Covenanters during Montrose's campaign, continued his political manoeuvring, and agreed a draft of the Treaty of Breda while resisting pressure to subscribe to the covenants. These manoeuvrings were not necessarily understood by his enemies: English observers reported that the king 'behaves himself like an obedient Son of the Kirk, is very modest, and as silent as midnight; He never moves but like a Puppet, upon the wire of the Covenant, and ambles altogether after their 4 Interpretation.' 15 The Kirk party agitated for the expulsion of 'Malignants' from Charles' court, meanwhile, and succeeded in removing former Engagers from the army, with disastrous effects on morale. 16 The threat of invasion continued to grow. English newsbooks capitalised on the crisis, reporting that 'our neighbours of Scotland are much startled at the report of our Armies march Northwards.' 17 But Scottish institutions polarised in response to the threat. On 21 June 1650 the Commission of the General Assembly called for a public fast, recognising the 'great danger the land and work of reformation are into, by the sudden and unexpected approaching of the Sectarian Forces in our neighbour Kingdom of England.' The prospective invasion, they feared, 'threatens no less then the ruine of this Kingdom and obscuring of the work of God within the same.' 18 A successful invasion would lead to 'Tyrany,' they believed. 19 Scots were instructed to pray against the invaders, 'that wee may neither be infected by their errours, nor harmed by their violence.' 20 The Commissioners framed their rejection of the Independents by means of a litany of biblical allusions, and ultimately encouraged Presbyterians to interpret current events through the lens of prophetic Scripture. 25 They reminded their adherents that the Antichrist 'makes many drunk with the cup of his abhominations, which yet for the most part are covered with a vail of externall devotions,' and argued from this premise that 'the many antichrists now in England' will 'partake of these plagues, who in so great a measure partake of his sinnes.' 26 The threat of the Independents was apocalyptic, they argued, but God's intervention to save Newcastle on the army press, most likely on 16 July, and some 800 copies were sent into Scotland. It was deliberately framed, and precisely designed, with a first edition abandoned sometime after 11 July and a second edition printed by 16 July. 29 It was 'signed in the Name, and by the Appointment of his Excellency the Lord General CROMWELL, and his Councell It was an important point, and instances of the punishment of blasphemy were being reported in the press. One important newsbook with links to the army forthrightly rejected 'the strange meetings and practices of those commonly called Raunters.' 37 Another reported the punishment of a soldier at Mordington, on 24 July, who was sentenced by court martial to be whipped 'through foure Companies of his Regiment, and afterwards to be boared through the tongue with a hot iron. His offence was great, for blaspheming God.' 38 But the army's claim that blasphemy was being punished was being made without any recognition that the criteria for blasphemy might be relevant to the dispute. Thirdly, the Declaration continued, God had already demonstrated his approval of the English actions, for the soldiers had witnessed the 'eminent actings of the providence and power of God, to bring forth his good will and pleasure, concerning the things wherein he hath determined in the world.' 39 The army's language was not apocalyptic, but, the pamphlet insisted, prophecy was being fulfilled. serve for a covert, wherein to lurk from the eyes of men.' 44 The defenders of the Independents 'begin with sugared words, wishing like mercy and truth, light and liberty with themselves,' they noted, even as the Independents were 'marching with an Army to conquer and subdue us cruelly, under errour, darknesse, and slavery.' 45 The difficulty was that the language of the English pamphlets was too unstable to provide a basis for critique:
It is not clear how and where the army
Presbyterians simply could not trust the 'smooth pretences and dangerous insinuations of the Sectaries.' 46 At root, the Scots believed, the conflict concerned the nature of language itself.
They warned their readers to 'be ware that they be not deceived and insnared with the fair offers and smooth pretences of the Sectaries, whose words are soft as butter and oil, but gall and bitternesse is in their hearts and actions: they have the smooth voyce of Jacob, but the rough hands of Esau.' 47 Again the language resonated with allusion as Scots polemicists 9 sought to draw their denunciation of the Independents from the words of Scripture itself.
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And they contrasted the biblical character of their rhetoric with the demonic character to that of the Independents. The English pamphlet might appear plausible, the Scots continued, but it possessed a legion of demonic voices, 'like that madman in the Gospel that brake all bands, so as nothing could hold him fast.' 49 The Scottish response to the declaration of the English army put the moral character of political language at the centre of the debate, but could not conceal its own competing voices. On 22 July 1650 there were published two other responses to the English declaration. The text began by reminding its intended readers of the heritage shared by the godly on both sides of the border, the fact that nonconformists in both nations had once been dismissed as 'Puritans, Sectaries, Schismaticks.' 60 The English soldiers remembered the joy with which they had received news of the Covenanter revolution at the end of the 1630s, 'understanding 62 The present 'Civil War,' they argued, was an attempt to ensure the 'destruction of Antichrist, and the deliverance of his Church and People.' 63 The invasion of Scotland was therefore an attempt to help the Scots realise their true eschatological identity.
They were invading Scotland for the good of the Protestant faith:
we do above any thing in the world desire the Union of the two Nations, and it is our appealed to them to 'think it possible you may be mistaken.' The language of his address pressed relentlessly upon the providential evidences of divine support for the invading troops that the Scots had found so easy to dismiss. 'The Lord hath not hid his face from us since our approach so near unto you,' he argued. 67 Cromwell's appeal to providence and spiritual experience was primary. He entirely avoided the covenantal register, which had dominated the Scottish response from the beginning; he also avoided the apocalyptic register, which had (dated 1 August). 76 The volume invited its readers to work through the texts in sequence, noticing the increasingly intemperate character of the rhetoric and the movement from covenantal through providential to ultimately apocalyptic arguments. But it was significant that the texts were not arranged in chronological order, a point made clear to the reader by the inclusion of dates of publication for several of the items, but in some kind of order of status, with the formal army declarations being followed by the informal appeal of the 'underOfficers and Souldiers.' At this distance it is difficult to be sure why the items were ordered as they were.
Of course, argument, polemic and appeal were all to no purpose. On 3 September, at Dunbar, the badly outnumbered English army dealt a crushing blow to the Scots, with the loss of 20 English soldiers contrasting the loss of 3,000 and the capture of 10,000 Scots. The results of the battle had justified the apocalyptic escalation of rhetoric. It was, Cromwell noted on 4 September, 'one of the most signal mercies God hath done for England and His people,' and began the consolidation of power that would lead to the Cromwellian subjugation of Scotland. 77 We know, from Ireland and elsewhere, that Cromwellian policy recognised and attempted to exploit religious variety within the populations of the territories it sought to subject. 78 But the conquest of Scotland would be a greater challenge, for the new administration found it 'more difficult to manage its theologians than to conquer its armies,' 79 and the conquering army could never quite conceal its unstable variety of religious opinion. Men looking upon the Church, do finde that it is a faire Fabrick indeed, but cannot imagine how it should stand. A few supporters it seemeth to have in the world ... Here you have a Magistrate, there an Army, or so think the men of the world, can we but remove these props, the whole would quickly topple to the ground: Yea, so foolish have I been my self, and so void of understanding before the Lord, as to take a View of some goodly appearing Props of this building, and to think, how shall the House be preserved if these should be removed. 83 
II
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The perennial problem, Owen believed, was that believers had a tendency to mistake their Beloved, take heed of such ignes fatui, foolish misguided fires.' 85 Of course, there were also 'foolish misguided fires' among the Cromwellian troops, Owen admitted, as he set out to explain the 'true light which lighteth every man' to resist the claims of the radicals. 86 
But in
The Branch of the Lord the contest between the Independents and the Presbyterians was a contest for the language of Scripture itself.
Owen believed that God would vindicate his use of the language of Scripture. The
Presbyterians would certainly be destroyed, for 'an unjust Usurper had taken possession of the House, and kept it in bondage: Sathan had seized on it, and brought it, through the wrath But, of course, as Owen's sermon admitted, while these converts were sharing an apocalyptic register, they were not being required to adhere to a strictly defined or officially 
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